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Abstract: Traditional scholarship often focuses on dogmatic theology or
nutritional outcomes of sacrifice, leaving a gap in understanding religious rituals
as active social mechanisms for class negotiation. As such, this study is an attempt
to examine Qurbani (sacrifice) as a non-state redistributive practice in South
Sulawesi. Integrating Islamic Studies with sociological analysis, This research
explores how this ritual facilitates situational solidarity within contemporary
stratified societies by integrating Islamic Studies with sociological analysis. A
multi-site qualitative case study was employed; data were collected through
participant observation of slaughtering and meat distribution, in-depth interviews
with donors, committee members, and recipients, and community document
analysis across urban, semi-urban, and rural areas. The findings demonstrate
that sacrifice functions as a ‘redistributive ritual’ embedded in Maqâshid al-Syarî‘ah
principles, where the transfer of material resources temporarily softens symbolic
class boundaries and promotes social justice. The novelty of this study lies in its
articulation of ‘negotiated solidarity’—a situational corrective for social
fragmentation. However, increasing digitalization reveals an ambivalence, where
technocratic efficiency risks depersonalizing the relational encounters vital for
social cohesion. This article contributes a new theoretical framework by
positioning ritualized redistribution as a key mechanism for managing inequality
in contemporary Muslim societies.
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Introduction
The ritual of sacrifice (Qurbani) during the Eid al-Adha celebration in South Sulawesi

serves as a vital non-state mechanism for social redistribution, yet its sociological function
in negotiating class boundaries remains under-explored. While traditional communal
ties remain strong in the region, increasing urbanization and economic differentiation
have created a more stratified society where class fragmentation is more visible.1 In this
context, Qurbani is not merely a theological obligation but a material and relational
practice that temporarily suspends class hierarchies through the collective slaughter and
distribution of meat. This study addresses the fundamental question of how such religious
rituals maintain social cohesion and facilitate cross-class interaction amidst contemporary
social inequality.2

The significance of this study lies in its focus on the “interaction ritual chains”,3

that occur within the specific context of South Sulawesi’s Muslim society. Existing
scholarship on Qurbani has largely focused on its theological dimensions, animal welfare,
or its role in fulfilling nutritional needs for the poor.4 However, these studies often overlook
the social mechanisms through which the ritual influences power relations and structures
of symbolic recognition. In South Sulawesi, where local community ties (‘ashabiyyah)
are being reshaped by modern market logic,5 Qurbani provides a unique arena to observe
how symbolic boundaries between the wealthy and the less fortunate are “softened” or
negotiated through direct participation.6

The novelty of this research is situated in its conceptualization of Qurbani as a
“redistributive ritual” that integrates material resource transfer with the temporary
suspension of class identity. Recent literature indicates a growing gap in understanding
how the commercialization and digitalization of religious practices impact direct social
solidarity.7 While online platforms offer efficiency, they risk depersonalizing the ritual
and weakening its capacity to bridge social distances.8 By analyzing these transformations,
this article contributes to the sociology of religion and social stratification by
demonstrating that the effectiveness of ritual depends not only on its symbolism but also
on the intensity of the accompanying social relations.

Specifically, this research aims to investigate the complex social mechanisms through
which the practice of Qurbani functions as a non-state mechanism9 of social redistribution
that renegotiates class boundaries and forms community solidarity in South Sulawesi. It
seeks to elucidate how this ritualized redistribution provides a situational corrective to
modern social fragmentation by facilitating meaningful cross-class encounters.10 By
positioning the sacrificial ritual at the intersection of economic sociology and Islamic
tradition, this study offers a unique perspective on managing inequality through moral
legitimacy and collective action.11 Furthermore, the research explores how the principle
of social justice (al-‘adâlah al-ijtimâ‘iyyah) is practically enacted at the grassroots level,
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providing a robust framework for understanding the role of ritual in fostering cohesion
amidst the depersonalizing logic of the market. Ultimately, this analysis contributes to a
deeper understanding of how religious rituals can maintain relational intensity and social
recognition in increasingly stratified contemporary societies.12

Method
This study employs a qualitative approach13 with a multi-site case study design14 to

analyze Qurbani as a mechanism for social redistribution and class boundary negotiation.
The multi-site approach is methodologically warranted to capture the diverse socio-
economic dynamics across urban (Makassar and Palopo), semi-urban (Maros and Gowa),
and rural (Bulukumba and Bone) landscapes in South Sulawesi. This comparative lens
is essential for investigating how ritual practices and class interactions adapt to varying
degrees of urbanization and social stratification, providing a more robust analytical
understanding than a single-site study.

Data were gathered through participant observation of slaughtering and distribution
processes, semi-structured interviews, and community document analysis. Informants
were selected purposively to represent three key categories: donors (sacrificers), organizers
(committee members), and recipients. To ensure ethical integrity,15 especially since profile
data is presented, all informants provided informed consent regarding the use of their
information for scholarly publication. The detailed profile of informants is presented in
Table 1:

Table 1. Profile of Research Informants

Code Informant
Name

Role in Qurbani Background / Location

SA Sakaria Anwar Recipient Urban Community (Makassar City)
AH Abdul Hakim Recipient Semi-urban Community (The

border between Makassar City and
Maros Regency)

AM Ahmad
Muhajir

Recipient Rural Community (Bulukumba
Regency)

S Syamsul Committee Member Makassar City
A Abdullah Committee Member Makassar City
MA Muh Arfa Committee Member Makassar City
AB Abu Bakar Sacrificer (Donor) Rural Community (Bone Regency)
AS Asbar Sacrificer (Donor) Semi-urban Community (The

border between Makassar City and
Gowa Regency)

F Fikran Sacrificer (Donor) Urban Community (Palopo City)
MS Muhammad

Sabiq
Preacher Dawah Community (Makassar City)
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Thematic data analysis followed the systematic steps of condensation, display, and
conclusion drawing.16 Verbatim transcripts were processed through open and thematic
coding to identify core categories, such as “material redistribution”, “class boundary
negotiation”, and “situational solidarity”. Validity was maintained through source and
technique triangulation,17 complemented by researcher reflexivity throughout the
fieldwork.

Results and Discussion
Sacrifice as a Practice of Material Redistribution and the Negotiation
of Class Solidarity

The research findings demonstrate that the practice of sacrifice in South Sulawesi
is not merely an act of individual piety but serves as a crucial non-state mechanism for
material redistribution that effectively manages social inequality. In a contemporary society
increasingly characterized by class fragmentation and the penetration of market logic,
the ritual of sacrifice provides a periodically recurring “egalitarian space” where resources
are circulated outside of capitalistic exchange.18 This redistributive process is essential
for low-income communities in South Sulawesi, as it ensures access to high-quality
protein, a resource often restricted by economic barriers,19 within a framework that is
morally and religiously sanctioned.20

The mechanism of social solidarity in this context is manifested through a shared
consumption experience that temporarily suspends the visibility of economic deprivation.
This is explicitly captured in the testimony of Informant SA, a recipient in an urban
area: “On normal days, my family and I rarely eat meat. But during the Eid al-Adha, it feels
like everyone is eating the same food because everyone is eating. No one feels like they’re
having enough or not having enough; it’s enough. I also usually invite my students from the
regions who haven’t returned home to come and enjoy it”. This narrative suggests that
sacrifice generates what Durkheimian theory describes as “collective effervescence,” where
the ritual act of eating together creates a sense of “sameness” that masks structural
inequalities.21 By fostering this perceived equality, the ritual acts as a corrective force
against the social disintegration often found in modern urban settings.22

Analytically, this redistribution is “embedded” in community moral norms rather
than being a purely administrative or charitable transaction.23 From an Islamic
perspective, this practice embodies the principles of Maqâshid al-Syariah, specifically the
protection of wealth (hifzh al-mâl) and life (hifzh al-nafs).24 By transforming private
wealth into a communal resource, sacrifice fulfills the mandate of social justice (al-
‘adâlah al-ijtimâ‘iyyah).25 Unlike secular welfare programs which may carry a stigma of
dependency, the religious legitimacy of sacrifice positions the recipient as a rightful
participant in a divine ritual, thereby preserving their social dignity.26
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The most critical function of this ritual, however, is the negotiation of class
boundaries. In the sociology of class, the practice of sacrifice facilitates a process known
as symbolic boundary softening .27 While the structural hierarchy between the wealthy
donors and the less fortunate recipients remains, the ritual creates a temporary suspension
of the social distance that usually governs their interactions. Informant AH emphasized
this distinction: “We know that those who sacrifice are wealthy and have money. But the
way the meat is distributed makes us feel less inferior or demeaned”. This indicates that the
negotiation occurs not by erasing class awareness, but by rearticulating the relationship
through the lens of religious brotherhood rather than economic status.28

Furthermore, the ritual functions as an arena for “interaction ritual chains” where
the collective labor involved in slaughtering and distribution produces situational
solidarity.29 In both urban and rural South Sulawesi, this involvement allows for a
functional egalitarianism where individuals from different socioeconomic backgrounds
occupy shared social spaces and engage in synchronized activities.30 This cross-class
encounter is vital for maintaining social cohesion in regions experiencing rapid
urbanization and increasing social distance.31

However, the effectiveness of sacrifice as a tool for solidarity depends heavily on its
participatory nature. The findings suggest that when the ritual is depersonalized through
extreme commercialization or purely digital mediation, the capacity for direct class
negotiation is weakened.32 As sacrifice becomes more of a technocratic distribution service,
it risks losing the “atmosphere of togetherness” that Informant MS identified as the core
of its social power. Therefore, maintaining the relational intensity of the ritual is
paramount to ensuring that sacrifice remains a redistributive practice that does not
merely transfer meat, but actively builds social connectedness across class lines.33

In conclusion, this section illustrates that sacrifice in South Sulawesi operates as a
sophisticated mechanism of non-state redistribution. By integrating material resource
transfer with symbolic recognition, the ritual renegotiates class boundaries, softening
hierarchies and fostering a situational solidarity that helps manage the tensions of
contemporary social stratification.

Sacrifice and the Formation of Cross-Class Social Solidarity: The Dynamics
of Class Boundary Negotiation

The empirical findings of this study demonstrate that the formation of cross-class
social solidarity through sacrifice is not a passive byproduct of meat distribution, but
rather a result of an active and situational negotiation of class boundaries. In South
Sulawesi, where social stratification remains a significant aspect of community life, the
ritual of sacrifice provides a unique “liminal” arena where rigid socioeconomic hierarchies
are temporarily suspended and renegotiated through shared physical labor and symbolic
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recognition.34 This negotiation process is essential for creating a sense of togetherness
that transcends the increasing fragmentation of modern Muslim society.35

The primary mechanism of this negotiation is found in the functional egalitarianism
that governs the slaughtering and distribution process. In the sacrificial arena, individuals
who typically occupy high-status roles (such as government officials or wealthy
entrepreneurs) engage in manual, often labor-intensive tasks alongside those from lower
socioeconomic backgrounds. This shift requires an active negotiation of identity
performance. As noted by Informant S, a committee member in Makassar: “On the day
of sacrifice, everyone pitches in. Those who usually just attend meetings now carry the meat
together, queue up, and work together. The point is, it’s a collaborative effort. No one feels
superior; everyone is equal”. From a micro-sociological perspective, this interaction
constitutes a “negotiation” because it demands that participants prioritize their ritual
roles over their external economic identities. This process aligns with the concept of
interaction ritual chains, where synchronized collective activities and shared emotional
focus generate a situational solidarity that temporarily blurs the symbolic distance between
classes.36

Furthermore, the negotiation of class boundaries is explicitly visible in the direct
interactions between donors (sacrificers) and recipients. In many contemporary urban
settings, redistribution is often depersonalized through third-party institutions. However,
in the communities studied, direct participation remains a significant element that
facilitates a “re-recognition” of the social other. The negotiation occurs when the donor
steps out of their “giver” status and enters a relational space with the recipient.37 Informant
AB, a middle-class donor in rural Bone, reflected on this: “ If we directly participate in the
distribution, we get to know who’s coming to collect the meat. Not just those who receive it,
but our neighbors also participate”. This recognition is a critical negotiation of class
boundaries; it transforms a categorical relationship (rich versus poor) into a personal
one, thereby “softening” the symbolic boundaries that typically regulate social distance.38

Analytically, this negotiation can also be understood through the lens of ‘Ashabiyyah.39

Sacrifice serves as a medium for renewing communal bonds by integrating material
redistribution with collective work. The negotiation process ensures that the transfer of
meat is not perceived as a hierarchical act of charity, which often reproduces relations of
domination, but as a shared religious obligation that affirms the recipient’s social dignity.40

By engaging in the same ritual space and consuming the same sacrificial meat, both
classes negotiate a shared identity as members of the ummah, effectively mitigating the
tensions caused by contemporary class differentiation.41

However, the findings also highlight that this negotiation process is highly dependent
on the relational intensity of the ritual. The growing trend of digitalization and
institutional mediation risks removing the physical and social arena where this negotiation
takes place. As Informant AH observed, centralized management may increase efficiency
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but it erodes the “atmosphere of togetherness”. Without the shared labor of the ritual, the
capacity for sacrifice to serve as an arena for class negotiation is significantly diminished,
reducing it to a mere technocratic redistribution of material resources.42

In conclusion, the cross-class solidarity formed through sacrifice is a “negotiated
solidarity.” It is built through the temporary suspension of status markers and the active
engagement in collective ritual work. This process demonstrates that religious rituals
can function as situational corrective mechanisms for social inequality, provided they
maintain the participatory spaces that allow for direct interaction across class lines. By
renegotiating these boundaries, the Muslim community in South Sulawesi manages to
maintain social cohesion amidst the pressures of urbanization and modern market logic.

The Ambivalence of Sacrifice: How Commercialization and Digitalization
Impact Class Negotiation and Solidarity

The contemporary transformation of sacrificial practices in South Sulawesi,
characterized by increasing commercialization and digitalization, presents a profound
ambivalence regarding the study’s central issues: class negotiation and social solidarity.
While these modern shifts offer unprecedented efficiency and expand the reach of material
redistribution, they simultaneously threaten the relational arenas where the “negotiation”
of social boundaries traditionally occurs. In the context of a modernizing Muslim society,
the transition from a participatory community ritual to a mediated technocratic service
reshapes the very essence of how social distance is managed and how solidarity is
produced.43

The primary concern regarding digitalization is the depersonalization of the ritual,
which effectively removes the face-to-face encounters necessary for class boundary
negotiation. Traditionally, the physical presence of the donor at the slaughter site acted
as a catalyst for “symbolic boundary softening”.44 However, the rise of online platforms
has shifted the ritual from a collective social event to an individual digital transaction.45

This is captured by Informant MS, who observed: “Now, just order online, and everything
is taken care of. It’s legal according to Islamic law, but you don’t really feel the atmosphere of
sacrifice”. From the perspective of interaction ritual chains, the absence of a shared physical
space prevents the formation of collective effervescence, meaning that the “negotiation”
of status markers between the wealthy and the poor simply does not take place.46 Without
the “atmosphere of togetherness,” sacrifice risks being reduced to a mere financial
transaction, losing its capacity to bridge the symbolic gap between social strata.47

Furthermore, the commercialization of Qurbani through professional management
institutions often leads to a weakening of local community solidarity. As sacrifice becomes
more bureaucratized, the “functional egalitarianism” observed in community-led
slaughtering is replaced by a professional-client relationship. Informant A, a committee
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member, noted that residents now rarely meet because the meat is managed and delivered
by external organizations: “The meat did arrive, but the residents rarely met”. This suggests
that while the material redistribution (the transfer of meat) is successful, the relational
solidarity (the building of social ties) is severely diminished.48 The loss of shared labor,
such as the collective effort of skinning, weighing, and distributing means that the specific
social mechanism of “negotiated solidarity” is no longer activated.49

However, the ambivalence lies in the fact that these same digital and commercial
tools significantly enhance the scale of redistribution, which is a core objective of sacrifice.
Large-scale organizations can reach remote, disaster-prone, or extremely impoverished
areas that local community-based rituals cannot access. As Informant MA highlighted:
“If it’s through an institution, the sacrifices can reach the disaster area. That’s an advantage
we can’t ignore”. Theoretically, this represents a trade-off between “relational depth” and
“logistical breadth”.50 While local solidarity and the negotiation of local class boundaries
may weaken, a new form of “mediated” or “abstract solidarity” emerges, where the donor
feels connected to a broader, global ummah rather than their immediate neighbors.51

Analytically, this transformation reflects the tension between traditional ritual logic
and the logic of modern capital. The commercialization of sacrifice can be seen as an
attempt to rationalize a religious practice to fit urban constraints, but this rationalization
often comes at the cost of the ritual’s social-integrative power.52 For the Muslim community
in South Sulawesi, this means that while sacrifice remains a powerful tool for material
justice, its role as a situational corrective for class fragmentation is becoming increasingly
fragmented itself.53 The effectiveness of sacrifice as a mechanism for managing inequality
now depends on the ability of social actors to maintain participatory spaces within these
new digital frameworks.54

In conclusion, the digitalization and commercialization of sacrifice are not merely
technological changes; they are social shifts that redefine the boundaries of negotiation
and solidarity. While they fulfill the Maqâshid al-Syarî‘ah principles of wealth circulation
(hifzh al-mâl) on a macro level, they risk eroding the micro-level interactions that soften
class hierarchies.55 Therefore, to maintain the ritual’s role as a redistributive ritual that
builds cohesion, it is essential to balance technocratic efficiency with the preservation of
relational intensity. The future of sacrifice as a social practice depends on whether it can
remain an arena for direct human encounter or if it will fully succumb to the
depersonalizing logic of the market.

To clarify the pattern of empirical findings and the relationship between the material,
relational, and symbolic dimensions of the practice of sacrifice, this section presents an
analytical synthesis in tabular form. This table summarizes how sacrifice operates as a
mechanism of social redistribution, the formation of cross-class solidarity, and an arena
for negotiating class boundaries in the context of contemporary Muslim societies. This
presentation aims to emphasize the relationship between field data, observed social
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processes, and their sociological implications, while also serving as a conceptual bridge
to theoretical discussions of sacrifice as a redistributive ritual in the sociology of class
and ritual.

Table 2. Sacrifice as a Redistributive Ritual: Empirical Processes, Class Effects,
and Theoretical Contributions

Analytical
Dimension

Observed
Ritual

Practices

Underlying
Social

Processes

Effects on
Class

Relations

Theoretical
Contribution

Material
redistribution

Distribution
of sacrificial
meat to
community
members,
particularly
low-income
households

Morally
legitimated
transfer
embedded in
ritual obligation

Temporary
reduction of
material
distance
without
altering
structural
inequality

Demonstrates
ritual-based
redistribution
outside state
and market
mechanisms

Experiential
equality

Collective
consumption
during Eid
al-Adha

Situational
production of
shared social
experience

Symbolic
suspension of
class
hierarchy

Shows how
ritual generates
perceived
equality
without
structural
homogenization

Collective
participation

Cross-class
involvement
in
slaughtering
and
distribution

Cooperative labor
and embodied
interaction

Functional
egalitarianism
among actors

Extends
Durkheimian
solidarity to
stratified
modern
contexts

Cross-class
solidarity

Direct
encounters
between
donors,
organizers,
and
recipients

Personal
recognition and
relational
proximity

Reduction of
symbolic class
boundaries

Illustrates
solidarity as a
relational
outcome rather
than moral
abstraction

Institutional
mediation

Delegation of
sacrifice
through
organizations
and digital
platforms

Depersonalization
and bureaucratic
coordination

Weakening of
direct cross-
class
interaction

Reveals
ambivalence of
institutionalized
ritual in
modern
societies

Expanded
redistribution
scale

Distribution
to remote or
crisis-
affected
regions

Logistical
expansion beyond
local
communities

Emergence of
indirect
solidarity

Highlights
trade-off
between scale
efficiency and
relational depth
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Sacrifice as a Redistributive Ritual: Theoretical Implications for the
Sociology of Class and Ritual

The theoretical implications of this study’s findings suggest that sacrifice in South
Sulawesi must be conceptualized as a “redistributive ritual”, a social practice that
simultaneously integrates theological obligations, material resource transfer, and the
situational negotiation of class relations. By positioning sacrifice within this framework,
this article expands the contemporary sociology of ritual by demonstrating that material
and class dimensions are not merely secondary consequences of symbolic practices, but
are inherent analytical components that define the ritual’s social efficacy. 56 This
conceptualization addresses the study’s central issue by showing how religious rituals
act as situational corrective mechanisms for social inequality in contemporary Muslim
societies.57

From a Durkheimian perspective, rituals are traditionally understood as mechanisms
for generating mechanical solidarity through shared collective consciousness.58 While
the findings from South Sulawesi support this, they also reveal critical limitations of the
classical framework when applied to modern, highly stratified societies. The solidarity
observed in this study is not a totalizing solidarity that erases class differentiation; rather,
it is a situational solidarity that operates within, and in response to, persistent structural
inequalities.59 The theoretical contribution here lies in the recognition that ritual in modern
society does not permanently reconstruct the social order but rather renegotiates social
relations temporarily and contextually through “interaction ritual chains”. 60 This
situational negotiation allows for a “suspension” of the visibility of class, providing the
community with a periodic experience of “sameness” that is vital for maintaining cohesion
amidst increasing fragmentation.61

Furthermore, these findings challenge the dominant sociological assumption that
redistributive practices are inherently hierarchical and inevitably reproduce relations of
domination or social dependency. In contrast to state-based social assistance or market-
driven philanthropy, which often frame recipients in subordinate or stigmatized positions,
the practice of sacrifice demonstrates that redistribution can occur within a symbolic
framework that preserves social dignity.62 The negotiation of class boundaries is facilitated
by the ritual’s religious legitimacy, where recipients are recognized as legitimate members
of a spiritual community (ummah) rather than mere objects of charity. Theoretically, this
process aligns with the concept of symbolic boundary softening, where the rigid markers
of class are blurred through collectively recognized social actions.63

This study also enriches Karl Polanyi’s thinking on embedded redistribution. Sacrifice
demonstrates that redistribution is not solely organized by the state or the market, but
also by religious institutions that possess high moral legitimacy and the capacity for
large-scale collective mobilization.64 However, unlike more stable or institutionalized
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forms of traditional redistribution, the redistributive ritual of sacrifice is periodic and
contextual. This emphasizes that religious rituals can function as non-state redistributive
mechanisms that manage inequality organically without competing directly with broader
economic structures.65 This “embeddedness” is further reinforced by the integration of
Maqâshid al-Syarî‘ah principles, where the protection of wealth (hifzh al-mâl) is achieved
through its circulation to protect life (hifzh al-nafs), effectively bridging Western economic
sociology with Islamic redistributive traditions.66

Finally, the findings regarding the digitalization and commercialization of sacrifice
underscore the critical importance of the relational dimension in ritual theory. As ritual
practices become increasingly mediated by technology and bureaucratic institutions,
their capacity to build cross-class solidarity depends on the extent to which direct social
interaction and shared labor are maintained.67 The theoretical implication is that the
effectiveness of a ritual is determined not only by its symbolism or normative legitimacy
but also by its form of social organization and the intensity of the accompanying human
relations.68 In a world of increasing “social fragmentation”, maintaining these
participatory spaces is paramount for rituals to continue serving as arenas for class
negotiation.69

In summary, conceptualizing sacrifice as a redistributive ritual provides a new
analytical lens to examine how contemporary societies manage inequality outside the
state and the market. This study demonstrates that the power of sacrifice lies in its ability
to negotiate class inequality in a situational manner, offering a unique perspective on
social integration that combines material justice with symbolic recognition.

The Future of Sacrifice as a Redistributive Ritual: Maintaining Class
Negotiation and Solidarity Amidst Transformation

The future trajectory of sacrifice in South Sulawesi is inextricably linked to the
community’s ability to preserve the ritual as a vibrant arena for class boundary negotiation
and social solidarity. As contemporary Muslim societies undergo rapid structural
transformations, sacrifice faces a critical tension between the drive for technocratic
efficiency and the necessity of maintaining relational depth. Therefore, understanding
the future of this redistributive ritual requires a focused analysis of how the mechanisms
of negotiation and solidarity will adapt to or be eroded by the forces of modernization,
urbanization, and increasing class differentiation.

A primary challenge for the future of negotiation lies in the increasing
institutionalization and professionalization of sacrificial management. While the shift
toward centralized organizations enhances the logistical scale of redistribution, it risks
eliminating the physical social spaces the slaughtering sites and distribution queues where
“interaction ritual chains” traditionally occur. In these shared spaces, the “symbolic
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boundary softening” that allows for cross-class encounter is activated through collective
labor and shared emotional energy. If the future of sacrifice becomes purely a mediated
transaction where the donor and recipient never meet, the situational arena for
negotiating status markers will vanish. To maintain its social-integrative power, future
social development must prioritize the preservation of participatory spaces that allow for
direct human encounter, even within professionalized frameworks.

Furthermore, the future of social solidarity through sacrifice depends on the moral
sensibilities of the younger generation of Muslims, particularly in urban centers like
Makassar. This demographic shows a growing orientation toward transparency and global
social impact, which could lead to a more “abstract solidarity” that connects donors with
distant ummah in crisis zones. While this expands the material reach of redistribution, it
must not come at the expense of local “relational solidarity”. The challenge for the future
is to ensure that sacrifice continues to function as a “communal glue” at the neighborhood
level, where the actual tensions of social stratification are most acutely felt. Social
development in this context should move toward a hybrid model that combines digital
efficiency with local participatory rituals, ensuring that sacrifice remains a mechanism
for building immediate community cohesion.

Theologically and sociologically, the future of sacrifice will also be shaped by its
capacity to respond to the increasing social plurality of Indonesian society. Sacrifice has
the potential to become a more inclusive medium of solidarity that transcends not only
class boundaries but also ethnic and, in some contexts, religious lines. By positioning
sacrifice as a manifestation of universal social justice (al-‘adâlah al-ijtimâ‘iyyah), the
ritual can function as a corrective mechanism for the fragmentation caused by market
logic. This prospective approach views sacrifice as a dynamic social institution that can
renegotiate its symbolic meanings to address contemporary inequalities while remaining
rooted in the moral legitimacy of Islamic tradition.

However, the risk of “excessive rationalization” remains a significant hurdle. If
sacrificial management becomes entirely dominated by managerial logic and performance
indicators, the ritual’s capacity to generate “collective effervescence” and heartfelt
solidarity may be compromised. The future of sacrifice, therefore, is not deterministic
but is a product of ongoing social negotiation. The Muslim community in South Sulawesi
must actively decide whether to allow sacrifice to become a depersonalized charity service
or to safeguard it as a ritualized arena for active class negotiation.

In conclusion, the future of sacrifice as a redistributive ritual depends on maintaining
the delicate balance between material scale and relational intensity. By focusing social
development on the preservation of spaces for negotiation and solidarity, sacrifice can
continue to serve as an effective non-state mechanism for managing class inequality.
This requires a conscious effort to integrate modern efficiency with the traditional
“atmosphere of togetherness” that has historically allowed sacrifice to soften the symbolic
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boundaries of a stratified society. For sociology, the ongoing transformation of sacrifice
provides a critical lens to observe how religious rituals can adapt to modern challenges
without losing their fundamental capacity to produce social integration.

Conclusion
This research concludes that the practice of sacrifice (Qurbani) in South Sulawesi

functions as a sophisticated non-state mechanism of social redistribution that operates
through four interconnected social processes. These findings provide a comprehensive
answer to the study’s central issue regarding the management of class inequality through
ritualized collective action. The main findings are articulated through the following
propositions:

First, sacrifice is a form of embedded redistribution where the transfer of material
resources (meat) is fundamentally inseparable from the moral norms and religious
legitimacy of the Muslim community. This practice ensures the circulation of wealth
outside state and market channels, effectively addressing material inequality at the local
level through a framework of social justice (al-‘adâlah al-ijtimâ‘iyyah).

Second, the ritual facilitates the negotiation of class boundaries through symbolic
boundary softening. While the structural economic hierarchy remains unchanged, the
ritual context creates a “liminal” space where status markers are temporarily suspended.
This allows social actors to interact without the activation of symbolic hierarchies,
transforming a potentially stigmatizing act of “giving” into a dignified relational exchange.

Third, cross-class social solidarity is situationally produced through interaction ritual
chains. This solidarity is not merely a normative abstraction but is actively constructed
through shared physical labor, collective coordination, and direct encounters between
donors and recipients during the slaughtering and distribution processes. This functional
egalitarianism renews communal bonds ( ‘ashabiyyah) and mitigates the social
fragmentation caused by modern urbanization.

Fourth, contemporary transformations through digitalization and
commercialization create a social ambivalence. While technology expands the logistical
reach of material redistribution, it risks depersonalizing the ritual by eroding the
participatory spaces necessary for class negotiation and relational solidarity. The future
of sacrifice as an integrative ritual depends on balancing technocratic efficiency with
the preservation of face-to-face social interaction.

Theoretically, this study proposes the concept of a redistributive ritual as an analytical
lens to understand how religious practices can act as situational correctives for social
inequality. By integrating material justice with symbolic recognition, sacrifice in
contemporary South Sulawesi demonstrates that rituals remain powerful social
institutions capable of fostering cohesion in increasingly stratified modern societies.
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Furthermore, several limitations of this study suggest the need for caution in
generalizing its results. The primary focus on a single region (South Sulawesi) and the
heavy reliance on qualitative data mean that the findings reflect specific communal
traditions and social dynamics that may vary elsewhere. To build a more comprehensive
understanding, further research is needed through cross-regional or cross-religious
comparisons to examine how redistributive rituals operate in more highly differentiated
or multicultural contexts.
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